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Abstract 
This article looks at the Kariamanikkam Perumal Temple in Kadayayanallur under the Pandyan 

Dynasty as Gleaned from inscription, specifically at the Kariamanikkam Perumal Temple in 

Kadayanallur. It discusses how innovative paths were created to cross forest areas without harming the 

ecosystem, allowing access to other places KalankatturPeruvazhi and KalankaanathuPeruvazhi which 

are the forest roots mentioned in the inscription. Additionally, the article examines irrigation canals 

mentioned in inscriptions, highlighting their role in boosting agriculture and supporting the local 

environment. The research aims to show how cultural heritage and environmental preservation can 

coexist within Pandian Administration practices. As evidenced by inscriptions that demonstrate their 

significance in enhancing agricultural productivity and sustaining the local environment. This research 

aims to shed light on the harmonious relationship between cultural heritage and environmental 

preservation within the framework of Pandian Administration practices. Through detailed analysis of 

inscriptions and local traditions, the article underscores the temple's role not only in religious practices 

but also in the socio-economic framework of the local community, revealing a deep intertwining of 

faith, history, and culture in the heritage of Kadayanallur. 

 

Keywords: Pandian architecture, socio-economical impact, environmental impact, historical context, 

ecological considerations, water management 

 

Introduction 

 

க ோயில்இல்லோதஊரில்குடியிரு  ்கேண்டோம்" 

'Do not live in a village without a temple.' 

 

The idea of Tamil poetic words led to the foundation of settlements, which promoted social, 

economic, cultural, and traditional growth.  

 

 ோடுக ோண்டுநோடோ க்ிகுளம்கதோடட்ுேளம்கெரு ்கிக ோவி

கலோடுகுடிநிறுவி" 

Turning forests into lands, creating building ponds to enrich them, and establishing 

communities in and around the Temple 

 

The lines from Pattinappalai describe the temples of that time. Tamil Nadu is House of 

countless Temples and it reflects the society, lifestyle, culture, and traditions of the people 

living around them". 

The impact of Pandian Rule, especially around the KariamanikkamPerumal Temple in 

Kadayanallur, is noteworthy. Inscriptions detailing local villages and irrigation canals reveal 

strong connections between architectural practices and the environment, emphasizing the 

sustainable approaches that were inherent in historical methods. 

 

Literature Review  

The impact under Pandian Administration of Kariamanikkam Perumal Temple in 

Kadayayanallur as Gleaned from inscription, especially regarding the Kariamanikkam  
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Perumal Temple in Kadayanallur, encompasses 

interdisciplinary insights from archaeology, history, 

architecture, and environmental science. This body of 

literature highlights how the architectural practices of the 

Pandian dynasty fulfilled aesthetic and cultural roles while 

also fostering a meaningful relationship with the 

surrounding environment. 

 

Methods  

Historical descriptive method, Comparative Studies, and 

field survey method have been utilized in this research, the 

study is historical and Archaeological related field survey 

method is taken for research work. Visiting the temple and 

gathering information with photographs about the Temple 

during the field survey. Identification of sculptures paintings 

and inscriptions through observation method is essential for 

this research.  

 

Results 

The objective of this study is to document the socio-

economic condition of medieval society through temples. It 

explores the historical and Architectural features of the 

Temple. The research examines the inscriptions and 

sculptures of the temple. The aim of the study is to assess 

the Socio-Political and Environmental impacts of medieval 

society. Convenient routes through forested areas were 

established to minimize ecological disruption while 

connecting important locations, such as Kalankattur 

Peruvazhi and KalankaanathuPeruvazhi. The inscriptions 

identify various irrigation canals that played a crucial role in 

enhancing agricultural productivity. These systems not only 

promoted crop cultivation but also contributed to sustainable 

water management crucial for the region's ecosystem. 

 

Discussion 

To bring out the impact of Pandyan rule of Kariamanikkam 

Perumal Temple in Kadayayanallur as Gleaned from 

inscription in KariamanikkamPerumal Temple and its 

surrounding areas in Kadayanallur, without destroying the 

forest way they have laid ways to cross the forest area to 

reach another place KalankatturPeruvazhi, 

KalankaanathuPeruvazhi, Names of any Villages and Canals 

have been dugout for irrigation purposes have been evinced 

from inscription. Inscription studies have been focusing on 

bringing out the Environmental impact revealing intricate 

relationships between architectural practices and the local 

ecosystem. This discussion synthesizes the findings 

presented in the article, highlighting the socio-economic and 

cultural dynamics rooted in the architecture of the region. 

 

History of Kadayanallur 

Kadayanallur is situated 17 kilometers north of Tenkasi, 

along the Tenkasi-Madurai National Highway. It is 

strategically located between Tenkasi and Sankarankovil, 

adjacent to the Sengottai-Chennai railway route.  

The town name was mentioned as ArjunaPuram in 

KariamanikkamPermal Temple SthalaPurana later the name 

derived its name from the presiding deity, Kadakaleeswarar, 

who is worshipped at the ArulmiguKadakaleeswarar 

Temple located in the Melakadayanallur area. Historical 

inscriptions from the KariamanikkamPerumal Temple and 

the Kadakalisvara Sivan Temple validate this origin, 

referring to the area as VadavarinaaduKadayalur. 

Surrounded by the majestic Western Ghats, Kadayanallur is 

protected by these natural fortifications. These abundant 

water sources play a crucial role in supporting agriculture, 

the primary livelihood of the region. Rice is the main crop 

cultivated, alongside sugarcane and bananas. In terms of 

local industry, the main products of Kadayanallur include 

handloom textiles, matches, grains, and pottery, reflecting 

the rich cultural and economic heritage of the town. 

 

History of KariamanikkamPerumal Temple 

The Arulmigu Kariamanikka Perumal Temple is situated 

approximately 500 meters from Tenkasi Road, south of 

Kadayanallur, encompassing an area of about two acres and 

facing east. The temple is dedicated to Sri Kariamanikkam 

Perumal.  

The significance of this temple is narrated through the 

Sanskrit text known as the. 

 

ArjunaSthalaPurana 

During the Krita Yuga, when the Thirupparkadal (the Milky 

Ocean) was churned to obtain Amrit (the nectar of 

immortality), the Asuras (demons) were deceived, which led 

to the battle between the Devas (gods) and Asuras. The 

defeated Asuras were given refuge and assistance by 

Khyathi, the wife of Sage Bhrigu. Upon learning of this, 

Lord Mahavishnu punished her by cutting her body into 

pieces with his Sudarshana Chakra. 

The sage Bhrigu, who lost his wife, was left in anguish and 

madness. To help clarify his troubled mind, the sages of 

Naimisharanya performed an Abhishekam (ritual bathing) 

with sacred water and advised him to undertake penance on 

the Vindhya Mountain to attain wisdom. Following this 

guidance, Sage Bhrigu performed penance for many years, 

after which the Supreme Being appeared to him in the form 

of a guiding light, instructing him to worship the 

Kalakashtara Lingam, thus bestowing blessings upon him. 

Sage Bhrigu performed Shiva worship at this site for 

countless years, and in return, Lord Shiva granted him a 

vision and bestowed innumerable boons. His frustrations 

subsided, and through the power of the MritSanjeevani 

mantra, his deceased wife Khyathi returned to life, aided by 

Sukracharya, the guru of the Asuras. Due to Mahavishnu's 

anger, Khyathi reincarnated as ‘Bhargavi’, the 

granddaughter of Sage Bhrigu, and dedicated a garland to 

Lord Vishnu, thus acquiring the fortune of becoming the 

mother-in-law to Vishnu. 

Additionally, Lord Bhrigu, longing to create the idol of the 

black gemstone deity, began to worship it, and much to his 

delight, he received divine grace. In another instance, Sage 

Durvasa, belonging to the Shiva lineage, visited Vaikunta 

(The abode of Vishnu) and praised Sri Narayana, receiving 

his lotus garland as a gift. On the way back, during the Indra 

festival in Amarloka (the abode of the immortals), he 

offered the garland to Indra, who carelessly let the elephant 

Airavata trample it. Consequently, Sage Durvasa, feeling 

disrespected, cursed Indra, calling him a tree (Mrigavath) 

for his negligence. As a result, Indra came to this place and 

performed penance in the form of a tree for several ages. 

The divine elephant turned into a wild elephant and roamed 

in the Kalakeshtara forest. One day, while Bhrigu was 

offering worship to the Gem Lord, he had to place Vishnu's 

remnants at the foot of the Maruda tree. At that moment, 

Indra transformed himself back into his divine form. 

Following the counsel of Sage Bhrigu, he began to worship 

Lord Kalakashtara. Lord Shiva granted him a vision, 
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providing blessings for Indra and his Airavata to return to 

Amaraloka. This is how this place became known as 

Indrapuri and ArjunaPuram (the forest of Maruda trees), 

marking its significance in divine legends. 

 

Historical Background 

The ArulmiguKariamanikkamPerumal Temple's grandeur 

and antiquity are evident through its sculptural and 

architectural artistry, as well as the information in the 

inscriptions found there. These inscriptions are carved on 

the base and foot of the sanctum of KariamanikkamPerumal. 

The temple's inscriptions have been recorded in the Annual 

Report on Indian Epigraphy (US No. 1917). Both medieval 

and later Pandya period inscriptions can be found in the 

ArulmiguKariamanikkamPerumal Temple along 

Kadakaleesvarar Sivan Temple Record. 

 

Types of temple construction materials 

Temple construction materials can be categorized into 

various types based on their composition. The primary 

categories include: 

 Mud-based structures: These are constructed using 

earth and clay. 

 Wooden structures: These are made primarily from 

timber. 

 Brick structures: These include those built with bricks 

and mortar. 

 

In ancient times, temples were primarily built using mud, 

making them relatively small in size. As advancements in 

construction techniques occurred, the materials evolved to 

include wood and bricks, along with lime. During the reigns 

of various kings, significant developments led to the 

construction of temples using stone, leading to the 

establishment of brick temples and wooden temples. Stone 

temples marked a major evolution in temple architecture, 

showcasing the grandeur and stability that these materials 

provided. 

Overall, the transition from mud to more durable materials 

reflects the progress in architectural practices and the 

growing significance of temples in society. 

 

The Architectural structure of a temple includes various 

components, such as:- 

 Garbhagriha: The sanctum sanctorum where the main 

deity resides. 

 Antarala: The intermediary space between the 

garbhagriha and the main hall. 

 ArthaMandapa: The assembly hall is typically used 

for rituals. 

 MahaMandapa: A larger hall that can accommodate 

more people. 

 

Circumambulation Path (Pradakshina): The path around the 

sanctum for devotees to walk in a circular manner. 

Surrounding Shrines: Smaller shrines Mahalakshmi on the 

right of the Perumal shrine and Andal Shrines on the left of 

the Perumal dedicated to subordinate deities. Gopura 

(Entrance Tower): The ornate entrance tower that leads into 

the temple. 

 

The central squares will be designated for:- 

 Circumambulation Path 

 Surrounding Shrines 

 

In the construction of the temple, the foundational 

components include:- 

 Adhistanam (Foundation) 

 Wall Sections 

 Prasthama (Base) 

 Grievance 

 Shikhara (Tower) 

 Stupa (Dome) 

 

Each of these components can be compared to parts of 

the human body, such as:- 

 Base: Analogous to the feet. 

 Leg: Similar to the thighs. 

 Shoulder: Equivalent to the shoulders. 

 Neck: Comparable to the neck. 

 Head: Representing the head. 

 Crown: Symbolizing the top (or the crown). 

 

The Adhistanam itself consists of multiple sections, 

including:- 

 Upanam 

 Kumudam 

 Padmam 

 Pattikai 

 

This structure allows for various types of adhistanams to be 

constructed. Typically, there are two categories of 

adhistanam:- 

 PādaBandhaAdhistanam: Foundation that supports 

the temple. 

 Padma BandhaAdhistanam: Lotus-shaped 

foundation. 

 

The temple discussed follows the Padma 

BandhaAdhistanam design.  

 

Medieval Pandya 

SadayavarmanKulasekaran (1162-1177) was the son of 

MaravarmanSrivallaban and a ruler of the medieval Pandya 

dynasty. His inscriptions commence with the royal title 

BoothalamadandhaiKulasekaran, who governed the 

Tirunelveli region and developed a rivalry with 

ParakramaPandyan, who ruled in Madurai. To counter 

Kulasekaran, ParakramaPandyan sought the assistance of 

the Sri Lankan King Parakramabahu. However, before the 

Lankan forces arrived, Kulasekaran killed 

ParakramaPandyan and seized control of Madurai. An 

inscription of Kulasekaran from the 12th Regnal year (1175 

AD) is found in the ArulmiguKariamanikkamPerumal 

Temple and Siva Temple of the same Town, beginning with 

the title Boothalamadandhai (recorded as Inscription No. 

638 in the 1917 Annual Report on Indian Epigraphy). 

 

Later Pandya Kings of South Pandya Nadu 

In the regions of Tenkasi and surrounding areas, several 

Pandya rulers governed with their capital here. Many rulers, 

some bearing the same names like Parakrama, Vikrama, and 

Kulasekara, reigned in overlapping periods, leading to 

confusion about their exact chronological order and 

succession. 

 SadayavarmanParakramaPandiyan (AD 1422-1463)  
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 SadayavarmanKulasekaraPandiyan (AD 1429-1473) 

 AzhaganPerumalParakramaPandiyan (AD 1473-1506)  

 SadayavarmanSrivallabaPandiyan (AD 1534-1543) 

 SadayavarmanKulasekaraPandiyan (AD 1429-1473) 

 

ParakramaPandiyan began the construction of the 

KasiViswanathar Temple in Tenkasi but passed away before 

completing it. His younger brother, Sadayavarman 

KulasekaraPandiyan, completed the construction and carried 

out further renovations. Inscriptions from his reign are 

found in the ArulmiguKariamanikkamPerumal Temple and 

The Kadakaleesvarar Sivan Temple of the same Town.  

 

Inscriptions 

Inscriptions serve as primary sources for history. Through 

these inscriptions, we learn about the victories and 

achievements of kings, systems of governance, social 

conditions, and the fine arts of painting, dance, and music, 

methods of documentation, land measurements, land sales, 

the tradition of gifting icons to temples, and the lands 

donated to temples by kings, officials, villagers, dancers, 

and patrons.  

The saying by Avvaiyar, "Doing a good deed for a noble 

person is like an inscription carved in stone; it will remain 

forever," underscores the enduring nature of noble deeds as 

akin to stone inscriptions. 

 

நல்கலோரஒ்ருேர ்க்ுசக்சய்தஉெ ோரம் 

 ல்கமல்எழுதத்ுெ்கெோல் ோணுகம 

Doing a good deed for a noble person is like an 

inscription carved in stone; it will remain forever. 

 

Inscriptions of the KariamanikkamPerumal Temple 

Inscriptions can be found in the sub-shrine and associated 

areas of the KariamanikkamPerumal Temple, as well as on 

the western wall of the Kadakaleesvarar temple sanctum. In 

total, there are 23 main inscriptions and 3 fragmentary 

inscriptions, making a total of 26. Among these are the 

inscription from AD 1175 by SrivallabaPandyan the 

medieval inscription from the 19th regnal year of the later 

PandyanMaravarmanPerumalKulasekaraPandiyan (AD 

1498), the 7th regnal year inscription of Sadayavarman 

Srivallaba (AD 1541), and the 5th regnal year inscription of 

MaravarmanSundarapandiyan. Additionally, inscriptions 

from the 5th and 11th regnal years of Sadayavarman 

KulasekaraPandiyan and the 35th regnal year of 

SadayavarmanParakramaPandiyan are also present. 

The inscriptions, numbers 623, 625, 626, 634, and 635 

mention the region known as "Vadavari" and the village 

"Kadayalur." The later Pandyan inscriptions, specifically 

numbers 635 and 633, refer to "Marudhurkottai", indicating 

that the village was also known as "Kadaikalanallur". This 

suggests that the village had the special name 

"Marudhurkottai" until at least AD 1693, after which it was 

renamed "Kadayanallur". 

The inscriptions mention donations made to this temple for 

Production Paddy and other agricultural product by various 

individuals from several villages. The irrigation canals 

mentioned in inscriptions, highlighting their role in boosting 

agriculture and supporting the local environment. These 

villages include: 

 ParanthakaNallur 

 Nilainallur 

 GangaiKulakalapuram 

 Kanchikudi 

 ThappamaniyanNallur, located in the western region 

 KeelvarKurrichi near Pavanakaran Canal 

 Paimpalli 

 

The names of the forts mentioned in the inscriptions are: 

 Keelvemduba Nadu 

 MizhalaiKootram 

 

Temple Names in the Inscriptions 

The KariamanikkamPerumal Temple as two sanctums. In 

these, Lord Perumal is referred to as Kariyamanikkam in 

various inscriptions provided by different rulers. The 

inscription from Srivallaba Maharaja and 

MaravarmanKulasekaraPandiyan refers to the deity as 

AzhaganPerumalVinnakarEmperuman". 

 

Inscriptions Information 

The later Pandyan inscription beginning with 

Bhumadupunar (inscription number 625) mentions 

innovative paths were created to cross forest areas without 

harming the ecosystem, allowing access to other places 

KalankatturPeruvazhi and KalankaanathuPeruvazhi it leads 

to western guards: 

 KalankatturPeruvazhi 

 KalankaanathuPeruvazhi 

 

The inscription numbered 626 states that a sacrificial altar 

Balipeetam was constructed by the temple's dancer. 

Years Referenced in Inscriptions 

 Saka Year 

 Kollam Year 

 

Notable Inscriptions 
 

 
 

 Komāṟ (a) PanmarāṉTiripuvaṉa C 

 NāḍuṅkoṇṭuMuṭikoṇḍuUru 

 PaṇṇiyariḷiyaSundaraPāṇṭiya 

 RāmāṇṭiṉEdhirāmāṇṭuVadavāri 

 

Conclusion 

The examination of Historical study of Pandyan Dynasy, 

particularly the Kariamanikkam Perumal Temple in 

Kadayanallur, highlights the connections between cultural 

heritage and environmental factors. The temple's 

inscriptions provide valuable insights into the historical 

context of its construction, revealing the community's 

values, technological progress, and relationship with nature. 
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